
 March 23, 2003 was indeed a 

night to remember for the 300+ people 

in attendance.  It was the night for our 
third annual Romero Lectures: A 

Series in Faith and Justice.  The 

featured speaker was Bishop Thomas 

Gumbleton, well -known speaker and 

peace activist.  Bishop Gumbletonõs 

talk òIf You Want Peace, Work for 

Justiceó wove in many examples of the 

need for justice as the root for lasting 

peace.  He also wove in stories from the 

life and ministry of Archbishop Oscar 

Romero as part of his powerful 

message.  The message was made even 

more urgent by the U.S. and coalition 

forcesô declaration of war on Iraq a few 
days prior to the event.  (The text for 

Bishop Gumbletonõs talk is included in 

this newsletter.)  

 The evening was also used to 

recognize the work of a variety of 

groups.  This yearõs recipient of the 

Social Justice Education Award went 

to the Sisters of St. Joseph of Chestnut 

Hill for their commitment to social 

justice as a community and their 

contribution to justice education 

through their office of peace and 

justice.   

 Two groups were honored with 
the Community Partnership Awards:  

Heart of Camden and the St. Bartõs 

Soup Kitchen.  Many of our Urban 

Challenge groups have had the 

opportunity to work with both of these 

agencies and profit from the 

interaction the work provided.  The 

award for the Heart of Camden was in 

special memory of Sister Peg Hines, 

former director of the Heart of Camden 

who was killed in a car accident in 

December of 2002.  For our groups 

who got the chance to meet Sister Peg 

and see her interaction with the people 

of the neighborhood, it was indeed a 

blessing.  The parishioners of St. Bartõs 
also were recognized for their 

partnership with us through their 

Saturday soup kitchen.  Our Urban 

Challenge volunteers consistently give 

high praise for their experience  at St. 

Bartõs.  Our volunteers walk away 

impressed by the commitment and love 

of the people who staff the kitchen and 

the warm, friendly hospitatlity they 

offer to all who enter their doors.  

 Lastly, the Romero Center gave 

a new award: The Good Seed/Good 

Soil Award.  This award is for a group 

who has taken their experience with 
the Romero Center and begun to òrun 

with it.ó This year the award was given 

to St. Pius X, both for their history of 

partnering with St. Joseph Pro -

Cathedral, but also for the steps they 

have taken to create a social concerns 

committee for their parish after 

participating in the Romero Centerõs 

òTo Hunger for Justiceó program and a 

òJourney to Justiceó weekend at the 

Romero Center. Congratulations to all 

our award recipients!  

 A special thanks to the 

committee which organized the event:  
Brianne McKeown (chairperson), John 

Pallies, Joe Glass, Sr. Nancy Roche, 

Claire Dale, Suzy Eyler, Rev. Terry 

Odien, John Klein, Sr. Clarisa 

Vazquez, Sr. Connie Trainor, Barbara 

Thomas, Pilar Hogan, Sean Closkey 

and Pat Slater.   
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The quality of the 

national discussion 

about our  economic 

future will affect the 

poor most of all, in 

this country and 

throughout the 

world.  The life and 

dignity of millions of 

men, women and 

children hang in the 

balance.  Decisions 

must be judged in 

light of what they do 

for the poor, what 

the do to the poor, 

and what they enable 

the poor to do for 

themselves.  The fun-

damental moral cri-

terion for all eco-

nomic decisions, poli-

cies and institutions 

is this: They must be 

at the service of all 

people, especially the 

poor.    Eco-

nomic Justice for All, #24 



Urban Challenge Reunion  
So, maybe you came to the Romero Center for Urban 

Challenge for a weekend when you were a junior in 

high school three years ago.  Maybe you came for a 
memorable spring break.  You remember the great time 

you had and the spark that was ignited in you for 

justice.  You are cordially invited to rekindle that flame 

through an Urban Challenge reunion from Friday, May 

30ð Sunday, June 1, 2003.  

 

The reunion weekend will focus on reflecting on a 

spirituality of justice.  The weekend will also include a 

tour of the city of Camden so that those of you who 

havenõt been here in a while can see all the new 

projects and improvements to the city.   

  

The cost of the weekend is $75.  It is open to those 

college age or older.  High school students may attend if 
accompanied by an adult (needed for liability reasons).  

It would be a great time to have your parent experience 

all that you were enthusiastic about after your trip 

here.  

 

Although the bulk of the weekend program is from 

Friday night through Sunday noon, you are welcome to 

come earlier by a day or two and we can place you at a 

work site during the day.  There is no additional charge 

for the extra days.   

 

Deadline for registration is Friday, May 16.  Please send 

in the registration form from the last page along with 

your registration fee.  

  

If you have any questions, please contact Pat Slater at 
856 -964 -9777 ext. 600 or by e -mail at 

Romerocam@aol.com.  
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With help from Hopeworks ôn Camden, a non-profit 

agency in North Camden which teaches webmastering 

to youth from Camden, we hope to have our redesigned 
web site up and running  by the beginning of June.  

One feature of our new web site will be the availability 

of viewing our newsletter via the web, thus saving trees 

and also saving us from printing costs and postage.  

The newsletter will be still be available in print format 

for those who do not have access to the web.   

  

Another feature we would like to institute is sending 

out e -mail alerts with regard to justice issues for people 

who are interested.  One of the big issues always raised 

at the end of our Urban Challenge programs is òWhat 

do we do now?ó and while we realize many good things 

have come of your experience at the local level, we 

would like to help you to tap in to some issues on the 
national  and international level.  When you were here, 

perhaps you left us an e -mail address and perhaps that 

address has changed.  If you are interested in receiving 

news about how you can get more involved in justice 

Visit us on the web  

Our  new web address  

www.romero-center.org 

issues, and/or are interested in receiving an alert when 

the newsletter is published online, please let us know 

by e-mail at Romerocam@aol.com or go to Yahoo 
groups and register for the group e -mail at 

romerocentercamden@yahoogroups.com.  

 

For those for whom we have an e -mail address, we will 

attempt to connect with you via that e -mail address in 

late May or early June.   



The Romero Lectures:  A Series in Faith and Justice 

Third Lecture  

Bishop Thomas Gumbleton 

March 23, 2003 
 

I have been asked to speak about "If You Want Peace, Work for 

Justice," and I'm very happy to do that.  But I thought it might be 

important also because we are here tonight on the 23rd of 

March, the vigil of the anniversary of the assassination of Oscar 

Romero to remind ourselves of the spirit which he brought with 

all of his energy to work for justice in El Salvador.  It was a time 

of extraordinary violence- killing, a time of extreme injustice- 

and the best way to capture, to get an understanding of his spirit, 

the spirit with which he struggled for justice is to remember 

words that he spoke.  Two weeks before his death he was inter-

viewed by a reporter who asked him, "Why don't you leave this 

country?  Your name is on the death list.  You will be killed."  

 

Oscar Romero was very aware of that- that his name was on the 

death list- but he told the reporter, "I don't believe in death with-

out resurrection.  So even if they kill me, I will rise again the 

Salvadoran people."  He was a man of profound faith.  But he 

went on to say this to the reporter: "As a shepherd, I am obliged 

by a divine mandate- that is by the law of God- I am obliged to 

give my life for those I love." But then listen, he names those he 

loves: "First, that is, for those who may be going to kill me."  "I 

give my life for those I love, for those who may be going to kill 

me."  And then at the end of the interview he told the reporter, 

"If, in fact, they kill me, you may tell them that I forgive them 

and bless those who do." 

 

I've had the privilege many times to be in the small chapel in 

San Salvador where Oscar Romero was shot to death.  And I've 

stood behind the altar, and it's a chapel that from the altar to the 

back door would be a little shorter than here [about 50 feet].  

And as I stood at that altar, I thought about Oscar Romero.  After 

he preached the homily, walked back over to the altar, offered 

the bread and wine, the door in the back of the chapel opened up, 

and the assassin was there with his high-powered rifle.  And the 

Archbishop would have looked up, I'm sure, but the distance was 

short enough that he would have looked right into the eyes of 

that man.  But it wasn't a look of fear, because he wasn't afraid to 

die.  It was a look of love, of forgiveness.  Oscar Romero 

teaches us more than anything else about the transforming power 

of the love of Jesus, an active love we sometimes call non-

violence.   

 

The only acceptable way, the only genuine way to bring about 

justice in our world will never be done through violence, through 

power, through coercion.  It will never be done with the force of 

arms.  We are not going to bring justice to Iraq by waging war.  

The only way to bring justice into our world is the way of Jesus 

Christ which is the way of Oscar Romero, that is the way of 

love. 

We live in a world where it is very important for us to be aware 

of how necessary is the work of justice because we live in a 

world where injustice is prevalent.   We live in a world where 

one-fifth of the world's people, that would be the fifth of the 

world's people who live in what we call developed countriesï 

the United States, Europe, Japan- one-fifth of the world's people 

use 87% of the world's wealth and resources. The bottom fifth of 

the world's people have only 1.7 % of the world's wealth and 

resources.  The bottom fifth of the world's people live in extreme 

poverty, or what we have come to call absolute poverty.  The 

other three-fifths of the world's people live in a situation that is 

more or less poor.   

 

 

Absolute poverty. Unless you've had the opportunity to be pre-

sent in a situation of absolute poverty, it's almost impossible to 

comprehend what that means for the one-fifth of the world's 

people who try to survive on a dollar or less a day.  Robert 

McNamara, who was head of the World Bank, when he began to 

travel to parts of the world where people were in absolute pov-

erty, described it, and he was overwhelmed by his experience.  

And I remember hearing him speak about this with tears in his 

eyes.  And he described it as a situation where people barely 

survive on the margins of human life in a situation that is so de-

grading that you cannot even call it human. 

 

A very concrete image of what that means, one that is difficult to 

think about, to try to imagine, but which perhaps will make us 

realize what absolute poverty really is is something I saw de-

scribed in the newspaper at the time of Mother Teresa's death a 

few years ago.  Mother Teresa, of course, worked in Calcutta, in 

one of the poorest slums areas of the world.  And she died there.  

And at the time of her funeral, people from all over the world 

gathered. There were media there from every part of the world.  

And one of the reporters asked a young man who was a volun-

teer from Japan working for a home to which Mother Teresa's 

sisters brought the poor from the slums and gutters of Calcutta: 

"How do you decide which person to pick up?" They would 

bring people back to the center those close to death, knowing 

they would not save their lives, but simply give them some dig-

nity and wash them, put them in a bed, minister to them, hold 

their hand perhaps as they were dying.  "How do you decide 

which person to bring back?" And the young man told the re-
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We live in a world where one-fifth of the 

world's people...  use 87% of the world's 

wealth and resources. The bottom fifth of the 

world's people have only 1.7 % of the world's 

wealth and resources. 



Page 4 Romero Center  

porter, "When we see someone lying in the gutter, covered 

with their own excrement, we know that we must bring 

that person back." That's what it means to live in absolute 

poverty: lying in the gutter, covered with sewage and filth, 

covered with your own excrement.  It's an ugly image, isn't 

it?  But think about it:  1.2 billion people on this planet are 

in absolute poverty.  When I think about that, I think about 

it almost as blasphemy because every person is made in 

the image and likeness of God, and we allow this to hap-

pen to someone who has the dignity of a son or daughter of 

God. 

 

And the important thing for us to remember tonight as we 

make ourselves aware of the extreme injustice that hap-

pens in our world is to know that this does not happen by 

chance, not because people are lazy, not because God wills 

it, certainly not.  As Mother Teresa herself said, "God did 

not cause poverty.  It is we humans who caused poverty in 

the world."  

 

In El Salvador there are many, who were inspired by Oscar 

Romero and his constant struggle for justice for that tiny 

country,  and among them are the liberation theologians 

and the leaders of the base communities.  And among 

those leaders of the base communities and the leaders of 

the liberation theologians in that country were the Jesuits 

from the University of Central America in San Salvador.  I 

am sure most of us remember Nov. 16, 1989 when six of 

those Jesuits were murdered with two women who were 

their assistants.  The day after that murder happened, the 

Boston Globe published an article by Ignacio Ellacuria 

who was the rector of the university, one of the leaders in 

the liberation theology movement, one of the leaders in 

promoting justice, writing about radical change, revolution 

within El Salvador to make it a just society.  

 

Father Ellacuria had written this article some time before.  

In fact it was published in the Boston Globe two or three 

years prior to his death, but it was republished Nov. 17, 

1989.  He had written it because Edward Sheehan, who 

was the Public Affairs Officer of the U.S. Embassy in El 

Salvador had written an article attacking the University of 

El Salvador and the Jesuits who ran the university as being 

too utopian, too violent. And Father Ellacuria knew that he 

had to respond to those charges because people would read 

that and believe it and would try to destroy the Jesuits and 

the work that they were doing.   

 

And in his response, he rejects any notion that the libera-

tion theologians, the Jesuits, those who were working for 

changes in El Salvador under the leadership of Oscar Ro-

mero, he rejects any notion that they were being too de-

structive or too violent.  But he does say, "Perhaps Mr. 

Sheehan is closer to the truth when he says we are too uto-

pian because," Father Ellacuria says, "we are people of the 

Gospel, the people of the Gospel, the Gospel of Jesus 

Christ; a Gospel that proclaims the reign of God and that 

calls us to transform our world into as close an image of 

the reign of God as possible.  Some people would say 

that's utopian- the Gospel of Jesus Christ- the Gospel that 

call us to proclaim God's reign of justice, God's reign of 

life, of peace, and it is our task to transform our world in 

which we live.  And in doing so that image of that reign of 

God is possible."   

  

So Father Ellacuria says, ñIt is not that the brave theologi-

ans, the Salvadoran Jesuits, are promoting violence.  No, 

when you are proclaiming the reign of God to try and 

transform our world into the image of the Reign of God, 

you must not teach violence or support violence.  On the 

contrary, violence is what we are trying to overcome.  We 

are working against violence."  But Father Ellacuria says, 

ñLet us not deceive ourselves about where all the violence 

begins.ò  He points out it is what the Church calls institu-

tionalized, legalized violence, either in the form of eco-

nomic exploitation, political domination or the abuse of 

military might.  Violence starts with the structures of vio-

lence. 

  

He goes on to point out in the article, how when people 

begin to work against those structures of violence, those 

who very often have the system working in their favor will 

begin a violence of oppression.  And that is what exactly 

happened in El Salvador.  As people began to try to bring 

about revolutionary change, try to make a just society so 

that everyone had the possibility of participating in the 

goods and the blessings of that society, not just a few, 

those few tried to repress the ones making the change. So 

you have the violence of repression.  Then sometimes, as it 

has happened in El Salvador, people would come to a con-

clusion that the only way to bring about change is through 

the violence of revolution.  Father Ellacuria insisted,  "We 

struggle against that first violence, and we have worked 

against the violence of repression and we also struggle 

against revolutionary violence.  We work to bring about 

negotiations, dialogue, reconciliation; we reject any kind 

of violence."  "Of course," he tells us ñto call our position 

to violently reduce structures is to make an erroneous 

judgment and more.  We have endured a good deal during 

these recent years; one of us Rev. Rutiho Grande was mur-

dered.  The rest of us received an ultimatum óGet out of 

the country or be killed.ô  We decided to stay.  Since then 

our home and our university has been bombed fourteen 

times.ò  And after that, of course, came their assassination.  

They were killed for working against the first violence, the 

violence of the structure, against the violence of oppres-

sion and revolutionary violence. 

  

Pope John Paul II is the one who has made us aware of 

injustice in the world that happens through the way the 

system works.  He is the one who has called it ñthe struc-

tures of violence.ò  And this is the term that is very impor-

tant for us to become familiar with, because if we are go-
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some level of society- a city, a state, a nation, community 

of nations or the international community- some level of 

society is organized in such a way that it works to the 

detriment of individuals or groups within the society.  

That is what we mean by structural social injustice.  You 

organize the society in such a way that it works to the 

detriment of some; that it destroys individuals or groups.  

A very clear, easy example is apartheid in South Africa.  

That whole nation was organized according to its consti-

tution that had deliberately been written by people who 

understood what they were doing. They organized the 

nation in such a way that the majority of the people- the 

blacks and the coloreds- were deprived of any economic 

or political rights.  They were treated with brutality and 

violence, deprived of their dignity as human beings.  The 

whole nation was organized to make that happen.  And 

the result was violence against the majority of the people.  

It didnôt happen by accident, obviously; it didnôt happen 

because the black people were lazy.  It happened because 

those in power structured that society in that way.   

 

The same thing happened in the international order when 

we come to the global economy. Weôve organized it in 

such a way that the wealth of the world moves from the 

poor to the rich.  In 1960, the gap between the rich and 

the poor nations on our planet was 30:1.  And that was in 

what was called "the decade of development," when the 

nations were going to try to narrow that gap.  At the end 

of that decade, the gap was even wider, and it has contin-

ued to grow ever since.  Now, it's not 30:1; it is 82:1.  The 

rich have gotten richer, and the poor have gotten poorer.   

 

And there are structures that make that happen:  trade 

agreements that cause the wealth to move from the poor 

to the rich, the debt problem in the world that Pope John 

Paul has spoken about time after time.  Poor nations have 

debt: they have paid off the original loan that they re-

ceived back in the 1970ôs many times over, and they are 

further in debt now than they were back when they got 

the original loan.  There are structural injustice programs 

imposed by the International Monetary Fund forcing na-

tions to cut back on their social programs in order to pay 

the debt service, therefore depriving their own people.  

Some of the poor nations of the world spend more than 

half of their total national income on debt service, on 

loans for which the original loan has been paid back 

many times, but the debt goes on and on and on. And 

people get poorer and poorer and poorer.   

 

There are many ways in which this structural social injus-

tice could change, but part of the problem, as the bishops 

of 1971 synod suggested,  is that we who benefit from the 

system feel no responsibility for what is happening and 

have no sense that we have an obligation to do something 

about it.  In that synod document of 1971, the bishops 

concluded and Pope Paul VI published this statement: 

ñThat action for justice and participation in the transfor-

ing to work for the Gospel in our world, then we must begin 

to understand how it happens:  why is it that we have a 

world with one-fifth of the world's people in absolute pov-

erty, three-fifths of the worldôs people in varying degrees of 

poverty, and one-fifth of the world's people with 87% of the 

world's wealth.  That doesnôt happen because we are 

smarter than everyone else.  It doesnôt happen because we 

work harder than the poor people on this planet.  No, it hap-

pens because of the way we have organized the interna-

tional economic order.   

 

Back in 1971, Pope Paul VI called a synod of bishops to 

discuss the question of justice in the world.  He asked the 

bishops to try and grapple with this problem.  Why is it that 

so many are so poor and so few are so rich?  I have a sense 

that Pope Paul VI had very strong feelings about this.  This 

is why, first of all, he wrote an encyclical letter in 1967 

called On the Development of Peoples.  It is a very passion-

ate plea for the worldôs poor.  Then in 1971, he called a 

synod of bishops to discuss the issue of justice in the world 

because he had gone to Calcutta, and he had gone into that 

slum area to walk among the people lying in the gutter.  

And it must have had a profound affect on him; he had 

never experienced anything like that before.  I remember 

seeing a picture in the New York Times, the front page, back 

at that time.  It showed the Pope standing there in the slum 

area with mud splattered on his cassock and a little child 

standing next to him clinging to his side. 

  

 

But the bishops stressed again and again that the faithful, 

particularly the more wealthy and comfortable among them, 

simply do not see structural social injustice as sin.  Struc-

tural social injustice: these are words we should remember.  

The problem is, the bishops say, we do not see structural 

social injustice as sin, and so we feel no responsibility to do 

anything about it.  We feel no obligation, nor responsibility 

for it, nor obligation to do anything about it.  The bishops 

say that Sunday observance, the Churchôs rules on sex and 

marriage tend to enter the Catholic consciousness pro-

foundly as sin, but to live like Dives with Lazarus at the 

gate is not even perceived as sin.  It is a very powerful ap-

plication of that parable: suggesting that the world in which 

we live is like the parable:  the rich person, Dives, the poor 

beggar at his door, neglected; Dives ignoring Lazarus, do-

ing nothing.  Our world is like that.  We are Dives; Lazarus 

is at the gate.  We do nothing.  We see no responsibility to 

this situation, no obligation to do anything about it.  We 

must begin to understand that structural social injustice is 

sinful.  And people do have a responsibility for that sin, and 

we do have an obligation to do something about it.  Struc-

tural social injustice could be defined as a situation where 

We must begin to understand that 

structural social injustice is sinful.   
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mation of the world that leads to justice are constitutive di-

mensions in the preaching of the gospel.ò  Actions for justice, 

participation in the transformation of the world, these are con-

stitutive in the preaching of the Gospel.  They constitute what 

it means to preach, to live the Gospel of Jesus Christ.  If we 

are not doing action for justice, if we are not participating in 

trying to transform this world, trying to change it into as close 

an image of the Reign of God as possible, then we cannot say 

we are following, living the Gospel of Jesus.  Action for jus-

tice and participation in the transformation our world consti-

tute preaching, the living of the Gospel.   

 

In the current context in which we live where we are at war 

right now, I feel it is necessary for me to bring in the situation 

of the war, and I connect it this way. Many years ago, Dr. 

Martin Luther King, Jr. on April 4, 1967, in a speech he gave 

at Riverside Church in New York City, a year to the day be-

fore he was shot to death, made this judgment: ñAny nation 

that continues to spend more of its resources on arsenals of 

death and destruction 

than it does on programs 

of social uplift is a nation 

approaching spiritual 

death.ò  Itôs a very pro-

found, some might say, 

harsh judgment.  "Any 

nation that continues to 

spend more of its re-

sources on weapons or 

arsenals of death and 

destruction than it does 

on programs of social 

uplift is a nation ap-

proaching spiritual 

death."  Are you aware of 

how much we are spend-

ing right now in this na-

tion on our military 

budget?  Almost $400 billion in the current year, and that does 

not even count the cost of the war that we are engaged in right 

now.  Our government will not tell us how much this war is 

costing or how much it will cost to rebuild the nation of Iraq 

after we destroy it.  But we continue to spend more and more 

on arsenals of death and destruction so that our head of our 

forces in the Persian Gulf right now, General Tommy Franks, 

can say with pride ñWe are going to attack Iraq with the larg-

est force of destructive capability that has ever happened in 

human history.ò   

 

We are spending extraordinary amounts of money to develop 

an arsenal of destruction, and we are carrying out that destruc-

tion.  And I am convinced that it is leading us toward spiritual 

death.  We cannot continue to do what we are doing as a na-

tion and be alive with the spirit of Jesus; it is impossible.  "If 

Jesus did not reject violence for any reason whatsoever, we 

know nothing about Jesus."  Those are the words of John 

Kinsey, Scripture scholar, who shows it so clearly that Jesus 

rejected violence, and if you canôt say that about Him, you 

may as well say you know nothing about Jesus.  Yet, we con-

tinue to use the way of violence thinking that, claiming that it 

will somehow bring justice into our world.   

 

Pope John Paul II condemned the first Persian Gulf War with 

the words ñNever again war, no, never again warò because it 

destroys innocent civilians and destroys the lives of innocent 

people; because it throws into upheaval the lives of those who 

do the killing;  because it always leaves behind a trail of ha-

tred and resentment that make it all the more difficult to solve 

the very problems that provoke the war.  So we are in path of 

death and destruction which will make it all the more difficult 

to resolve the problems of injustice that exist in our world.  

We must turn that path; we must change our thinking about 

how to bring justice into the world, how to bring peace into 

the world.  Each of us must develop deep within our spirit a 

conviction and a commitment to work for justice as the way to 

bring peace:  to reject war as a means toward peace. Only 

working for justice will lead to peace.   

 

Some of us might wonder: "How can I know enough about it? 

How can I find out? What do I do? How do I act to bring 

about change?  Change the structures of violence that exist in 

our world?  How can I do anything? What can I do? Who am 

I?ò Those are the types of questions we often ask ourselves.  

Whenever I raise those questions, I remind myself of a woman 

whom I met in El Salvador many years ago, a peasant woman 

who probably had no more than a few years of elementary 

school education.  And yet, at the time she was one of the 

leaders of the community, of the village where she lived, a 

village that was organized as a base community where the 

people came together and reflected on the Scriptures and de-

termined how they were going to live in community sharing 

their goods. It was a cooperative.  And because they were 

doing this, they were a threat to the economic system of the 

country, and so they were often persecuted.  The army would 

come through burn their crops, kill their animals.   

 

And at the time, I was visiting there with a delegation from 

North America. We sat and talked with this leadership group.  

And one of them said to Marta, the woman of whom I am 

speaking: ñWhy donôt you tell them what just happened to 

you?ò  And so she did.  And only a couple of weeks before the 

military had come through that village, and they had abducted 

her, taken her for interrogation as a leader of the community.  

And what they wanted to find out from her were the names of 

families in that community who had family members that had 

left and gone into the hills to join the revolutionary move-

ment.  Now, the village itself was not armed. They were com-

mitted to a nonviolent change.  But some of the families 

clearly would have had family members who had decided 

only revolution, violent revolution, would work.  But if she 

gave the names of those families, they would be identified 

immediately as Marxists, as Communists so their names 

would go on the death lists.  Marta refused to give the names 

of anyone.   

 




